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A REFLECTION ON OUR READINGS FOR THIS WEEKEND 
On this 17th weekend after Pentecost, 

our readings are again taken from St. 

Paul’s second letter to the Corinthians 

and Luke’s Gospel. St. Paul declares to 

the Corinthians and us his belief that 

we humans are the temples of the    

living God. That is, God dwells within 

us, calling us into existence. He then 

quotes the Old Testament saying that 

God has declared I will welcome you 

and be a father to you and you will be 

my sons and daughters. Paul then 

states: Since we have these promises, 

beloved, let us purify ourselves from 

every defilement of flesh and spirit, 

and in the fear of God strive to fulfill 

our consecration perfectly.  

 Indeed Paul, drawing upon what 

heard about Jesus from the Apostles 

and thinking about how Jesus lived 

and what He taught, came to the      

conclusion that God is not someone 

separate from us but, rather, is within 

us. The life-force that we humans 

share and which pervades the entire 

universe, is none-other than God’s own 

life-force. All living things have their 

existence because God shares His life-

force with them.  

 This passage is fittingly paired with 

the miracle story of Jesus giving life 

back to the dead son of the widow of 

Naim. Jesus, Who is the Son of God 

and God incarnate, is the source of life. 

Thus raising the dead young man       

reinforces the idea that God is the life-

force which brings us into existence 

and sustains us in existence for all 

eternity. This is just one of several      

stories in the New Testament (NT) that      

relates the giving of life back to      

someone who has died (i.e., Lazarus). 

Further we read in the NT that Peter, in 

the name of Jesus also raised a young 

girl from the dead.  

 This only reinforces the idea that 

God is the life-force that calls us and 

sustains us in existence. I truly believe 

that this is one of the critical beliefs of 

our religion. Why? Because it joins us 

to God in a very intimate manner. It 

presents a whole new vision of who we 

are as humans. Christianity is really 

the only religion that has been bold 

enough to advance this idea. It is an 

idea that can bring us hope and joy 

and which also assures us that human 

immortality is real. Immortality is 

something, I believe, that all humans 

truly desire to be true.     
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The last characteristic of a “dynamic” 

Eastern Christian that I wrote about 

was GENEROSITY (it has nothing to do 

with financial support of projects or the 

Church. It is an attitude of the mind). 

We find “generosity” displayed in      

incredible ways by Jesus. He is truly 

generous in the way 

that He lives - He    

never refuses to help 

anyone who truly           

approaches Him in 

faith.  

 All the great      

figures that emerge 

in the Gospels are 

generous. Sure, you 

have the widow’s 

mite, an obvious act 

of generosity. But in 

every great Gospel 

figure you find       

generosity. Mary’s 

response to God 

when the angel       

appeared to her was 

an incredible act of 

faith, surrender and generosity. The 

Magi, traveling from afar with gifts for 

the infant Jesus, were generous. The 

centurion begging Jesus to cure his 

servant was generous. The first 

twelve’s leaving everything to follow 

Jesus was incredibly generous. And 

then there is Jesus Himself. His first 

miracle in Cana was not a miracle of 

need, it was a miracle of abundance 

and generosity. Throughout His life, He 

served people by teaching them,        

feeding them, healing them, providing 

spiritual leadership and comforting 

them. Finally, in His suffering and 

death on the cross, He laid down His 

life for us in the ultimate act of         

generosity. The Gospels are a story    

about the triumph of 

generosity.   

     Generosity is at 

the heart of the      

Christian life, just as 

it is at the heart of 

the Gospel. For it is 

often through our 

generosity that we 

are able to bring the 

love of God to life for 

others in very real 

and tangible ways. 

God is by His very   

nature generous. God 

wants to convince us 

of His generosity and, 

in turn, wants us to 

live generous lives.  

     But the world 

doesn’t see it that way. No surprisingly, 

again we stumble here upon the great 

divide between the way of life today’s 

culture proposes and the life God        

invites us to live. While God is inviting 

us to a joyful life of selfless generosity, 

the world is trying to seduce us into an 

all-encompassing selfishness.  

 In the next issue of this article we 

will consider some of the difference 

that exist.       More to come!  

SIGNS OF A DYNAMIC EASTERN CHRISTIAN 

ST. MARY OF EGYPT 
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ST BASIL’S THOUGHTS ON GENESIS 

I ended the last issue of this 

article by stating that the One 

Who created the world is also 

the One Who revealed Himself 

to us.  

 When Yahweh saw that    

Moses turned aside to see,      

Elohim called to him out of the 

bush, “Moses, Moses!’ The      

Creator, Yahweh Elohim, did 

not retreat after creation to be 

become the Deity of the deists, 

leaving the world to tick on     

by itself like a watchmaker’s 

watch. He revealed Himself 

within the arena of history and 

eventually sent His Son to          

join us in that arena as           

one of ourselves. The creation             

narratives do not stand on their  

ST BASIL THE GREAT 

own but form part of an ongoing narrative,       

a story in which God continually and                  

progressively reveals Himself to His covenant 

people. He is a God who invites us to know 

Him.  

 Fourthly, these stories tell us that the         

universe is friendly. We do not live for an all-

too-brief time and then find ourselves snuffed 

out, or go alone into the alone, trembling and 

helpless victims of a hostile and threatening 

universe. In the story of creation, God           

effectively conquered the chaos and brought 

everything into harmony. Now no corner of the 

cosmos is devoid of His care; nothing is       

beyond the reach of His sovereignty and love. 

Pagan religions did not reach such a height, 

and even Akhenaten’s Great Hymn of the Sun, 

for all its sublimity, still left corners of the 

world dangerously divorced from the divine 

care. In praising the sun, the hymn says, “You, 

the Sun, rest in the Western horizon, and the 

land is in darkness in the manner of death. 

Every lion goes out from its den; every snake 

bites.” It is otherwise in the world our God 

made. All were made to live in harmony, and 

even the chaos-monsters like Leviathan found 

their part in this harmonious whole.  

 Fifthly, we learn that every single human 

being bears the image of God and has been 

invested with the dignity that comes from     

being His representative in the world.         

Mankind is the crown of creation, the vice-

regent of the divine, through whom God rules 

His creation. The rule is not one of oppression, 

coercion, or exploitation but one of loving       

service and careful solicitude. 
Hopefully this is making sense to my readers!   
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A Ukrainian Greek-Catholic Church in Dearborn Michigan 

     THE CALL TO HOLINESS 
 

As I have shared with you, 

my readers, this particular 

article in my Bulletin seems 

to always be evolving and 

changing - to becoming, as 

it were. I think that is the 

nature of the “call” to       

holiness which is the call  

to be fully human. My 

thoughts this week, I think, 

closely resonate with several of the articles in 

the Bulletin.  

 I see the call to holiness as a call to (1) 

grow in the likeness of God as expressed in 

the Person of Jesus, (2) personal spiritual 

growth and transformation, and (3) the real 

actualization of the “potential” we have to 

become truly “human.”  

 I asked myself this simple question: What 

does it mean to be a human being? First it 

means that I recognize that I’m “created,” 

that is a product of God’s thoughts and will. I 

am not just the biological product of two 

adults physically joined. God has willed that I 

come into existence.  

 Second it means that I realize that there 

is a meaning and a purpose for me being 

here on earth as a human being. I’m here out 

of God’s love for me and this earthly life       

presents me with multiple opportunities to 

spiritually grow and become the person that 

God intended                  (Continued on page 8)   

NEXT TWO WEEKS 
October 13th & 20th 

On the next two Sundays I will be 

away on vacation. You will have 

the pleasure to pray with   
 

FR. EUGENE HALITSKY 
 

the retired pastor of our     

Ukrainian Greek-Catholic Church 

in Windsor. I am sure that you 

will find him a truly       a delight-

ful  substitute. Please welcome 

him warmly into our community. 

Know that I will be thinking 

about you and praying for you. 

*************** 

EMERGENCIES 
During the time of my vacation, I 

would direct you to contact one 

of the other Ukrainian priests in 

the area. I shall include their 

phone numbers in next week’s 

Bulletin. My vacation runs from 

October 9th until October 23rd. 

It is my   prayer that all are well 

during this time 

 

Life is inherently risky.           

There is only one big risk you 

should avoid at all costs,         

and that is the risk of                 

doing nothing 
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BUILDING BLOCKS OF EASTERN CHRISTIAN SPIRITUALITY 

We are meant to be like God, to grow in His        

likeness, by using our capabilities to become      

compassionate, loving, self-less, self-giving,        

creative, redeeming, sanctifying, saving. We are to 

His likeness.  

 An so, as God conceived us, we are truly human 

only when we are living according to this model  

after which we have been created. We can only      

be ourselves after that is fulfilled, when we               

understand what God means us to be. Only then 

will we know how to relate to our inner feelings, to 

each other, to all creation and to God. We can      

only be ourselves when we find God and have a           

relationship with Him. Apart from God we make no 

sense nor have meaning. In that sense, the only 

real human beings are the saints. To be holy is        

to be wholly human. The more we grow in               

communion with God, the more human we          

become. We only know our true relationship to     

ourselves, the cosmos, God and each other when 

we are growing in the likeness, aware of the image. 

 There is no instant way to achieve this. No one 

is born “fully human,” nor do we come with          

directions telling us specific steps needed to 

achieve “full humanity.” We grow at becoming      

human as we grow in the likeness of God. In this 

we are quite unlike the rest of the creation, which 

was more or less fashioned already perfect and 

complete, without the capacity to grow. There is no 

such thing as a “more perfect” chicken: chickens 

are chickens. We are always on the way, becoming. 

We are always unfinished business. We alone can 

grow. St. Basil the Great wrote: “Man is a creature 

which has received the command to become God.” 

This is true of each of us and of the human race as 

a whole. We are not finished until we are as much 

like Him as possible. This truly means that we will 

be at this task for all eternity. 

 

 

 Many writers in the 

Eastern Tradition teach 

that growth continues even 

after death, for who could 

ever be enough in the       

likeness of God. Our growth 

in eternal life, however, is 

essentially different from 

what we experience in this 

life, because we are no 

longer subject to the        

possibility of losing our    

union with God. In that 

sense, even the saints are 

still growing in the            

likeness. We are meant to 

turn naturally to God, like 

the sunflower to the sun, 

and we are not whole and 

complete unti l  this          

movement is working       

within us.  More to come! 
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SACRAMENTAL THEOLOGY: THE CYCLE OF LIFE 

The Byzantine tradition has retained 

the ancient Christian practice of       

baptism through triple immersion.      

Actually, immersion was somethings 

considered essential to the validity of 

the sacrament, and some extreme anti

-Lain polemicists questioned the        

effectiveness of Western baptism on 

the grounds that it was 

performed by sprinkling. 

Immersion is indeed the 

very sign of what         

baptism means: “The 

water destroys the one 

life, but shows forth the 

other; it drowns the old 

man and raises the 

new,” writes Cabasilas. 

“Drowning” cannot be 

meaningfully signified 

other than through      

immersion.  

 To the man liberated 

through baptism from 

servitude to Satan, the 

Spirit bestows the       

faculty of “being active 

in spiritual energies,” according to        

another expression of Cabasilas. The 

Byzantine patristic theology recognized 

a connection between the gifts of the 

S p i r i t  a n d  h u m a n  f r e e d o m ;                

redemption of humanity implies that 

not only human “nature” but also each 

person freely and personally, will find 

his place in the new creation, 

“recapitulated” in Christ. The gift of the 

Spirit in chrismation is the main sacra-

mental sign of this particular             

dimension of salvation, which is,         

according to the liturgical norm,         

inseparable from baptism. Thus the 

“life in Christ’ and “life in the Spirit” are 

not tow separate forms of spirituality; 

they are complementary aspects          

o f  t h e  sa m e r o a d ,  l ea d i n g                    

toward eschatological 

“deification.”  

     Normally united with 

baptism in a single       

r i te  of  Chr is t ian           

initiation, the sacrament 

of chrismation is               

celebrated separately 

only in cases that       

completes the initiation 

of a person into the 

Church. Its significance 

is to validate, through 

“the seal of the gift of 

the Holy Spirit”, a        

Chr i s t ia n  b ap t i sm        

performed in irregular 

circumstances.  

     So the way that a     

person, whether adult of infant,         

becomes a full-member of the Church 

is through the administration of three 

particular mysteries or sacraments: 

Baptism, Chrismation (Confirmation) 

and Holy Eucharist. These three        

sacraments express the belief that 

God’s LIFE is within us, His POWERS 

are given us and He sustains us 

through the provision of His Body and 

Blood to strength our soul and mind.  

St. Nicholas Cabasilas 
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St. Michael the Archangel 

Ukrainian Greek Catholic Church  

6340 Chase Road 

Dearborn, MI 48126 
 

Rev. Wayne J. Ruchgy, Ph.D. 

Pastor 
 

Rectory: (313) 582-1424 

Cell: (313) 580-4412 

WRuchgy@gmail.com 

 

LITURGY SCHEDULE 
 

 

Sundays @ 10:00 AM  

Ukrainian & English 
 

 

Weekdays @ 8:00 AM 

English 
 

SACRAMENTS 
 

Penance 

By Appointment 
 

Baptism & Matrimony 

In most instances membership 

required for six months  
 

Funerals  

Membership of an immediate family 

member required 
 

 

 

Parish Life Council 
 

Bob & Corinne Boyko  

734.451.1893 
 

John & Janet Dicky 

586.755.3129 
 

Daria Drobny 

313.791-0292 
 

Robert Krokosky 

248.431.9554 
 

Leo & Mary LaDouceur 

313.278.7378 
 

Gordon Malaniak 

734.564.9817 
 

Leonard Mier 

313.584-6795 
 

Greg & Esther Petrovich 

734.453-4354 
 

 

Rafic Vawter 

313.624.9867 

 

http://www.stmichaelarchangel.org   - and -   Facebook.com/stmichaelugccdbn 

Sunday, October 6 - 17th Weekend after Pentecost - Tone 8 

       10:00 AM - Special Intention 

18th WEEK AFTER PENTECOST - TONE 1 

Monday, October 7 - Sergius & Bacchus, Martyrs  

       No Service Scheduled 

Tuesday, October 8 - Pelagia, Venerable 

       No Service Scheduled 

Wednesday, October 9 - James Alpheus, Apostle 

       No Service Scheduled 

Thursday, October 10 - Eulampius & Eulampia, Martyrs 

       No Service Scheduled 

Friday, October 11 - Phillip - Deacon-Apostle 

       No Service Scheduled 

Saturday, October 12 - Probus & Others, Martyrs 

       No Service Scheduled 

Sunday, October 13 - 18th Weekend after Pentecost - Tone 1 

       10:00 AM  + Michajlo Zalopanyj; Wife Jaroslava 

(Continued from page 5 - The Call to Holiness) 

when, from all eternity, He called my 

name. Yes if we believe that God is 

immutable, unchangeable and       

always existing, the thought of who I 

am has been with Him forever.  

 I know that this may be difficult 

for some to accept, but the truth is 

that all things, humans included, 

have ever been in the mind of God. The problem is 

that we are so rooted in time and space that we      

cannot comprehend how this is possible. Because 

things happen in time and human history does not 

mean that God conceived of all these things in time. 

There is no time in God’s dimension. All things are 

present. He does not exist in the past or future. He 

exists in the present.  

 Given this truth, what does it say about us? We 

must be valuable to Him.         Think about this!  
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THIS IS MY BELOVED SON 

The particular themes that characterize John - 

light, glory - suggest that the entire book echoes 

the event of the Transfiguration. In other words, 

John’s Gospel does not retell the Transfiguration 

story because the theme of the glory of God and 

the divine light permeate everything in it. The 

Transfiguration in the other three Gospels 

demonstrates the divinity of Christ and explains 

something of its nature to us in a dramatic,     

visual way. But John’s Gospel begins differently, 

taking the divinity of Christ as something that 

needs no demonstration or proof, and is stated 

clearly right from the beginning.  

 If we were compelled to find an appropriate 

place to interject the narrative of the               

Transfiguration into John’s Gospel, we could 

think of two possibilities. First, we may be         

inclined to place it at the end of chapter 6, right 

after Peter’s confession of faith. This would be 

consistent with the very similar confession           

of faith that Peter gives just before the         

Transfiguration story in Mark, Matthew and Luke 

and would make the Transfiguration narrative 

correspond with the reference to the Jewish 

Feast of the Tabernacles in John 7, where Jesus 

taught in the temple at the middle of the feast. 

Interestingly, several scholars have noticed a 

certain connection between the Feast of the 

Tabernacles and the Transfiguration of Jesus. 

Yet this addition would not offer anything to the 

message of John’s Gospel there. While in the 

following three chapters Jesus speaks publicly 

about the law and the prophets - and in an       

indirect sense he “dialogues” with Moses and 

Elijah, who encapsulate the Hebrew tradition - 

there is no attempt to demonstrate his divinity 

to the bystanders, as he teaches with the          

authority  of  the  Father  (John 10:38),  and   yet 

they do not accept Him.  

 We may also be tempted 

to place the Transfiguration 

story in the first opening   

paragraphs of John’s Gospel. 

In John 1:14, the Evangelist 

writes about how “the Word 

became flesh and dwelt 

among us, and we beheld his 

glory, the glory as of the only

-begotten of the Father, full 

of grace and truth”.           

This phrase connects glory         

with divinity,  and it says         

something similar to the 

demonstration of the divinity 

of Christ precisely as we see 

it in the Transfiguration. This 

also could explain why there 

is no specific mention of    

the Transfiguration in John‘s 

Gospel later on.  
More to come! 
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INQUIRING MINDS: QUESTIONS FROM MY READERS  

Nestorius was a Patriarch of Constantinople. His 

doctrine differed from that of Arius. Arius taught 

that Jesus Christ was divine/holy and was sent to 

earth for the salvation of mankind but that Jesus 

Christ was not equal to God the Father (infinite, 

primordial origin) in rank and that God the Father 

and the Son of God were not equal to the Holy 

Spirit (power of God the Father). So Jesus Christ 

was more Man than God. 

 Nestorianism is the doctrine that upheld     

several distinctive teachings in the fields of       

Christology and Mariology. It opposed the concept 

of hypostatic union and emphasized that the two 

natures (human and divine) of Jesus Christ were 

joined by will rather than nature. So Jesus Christ 

was not truly both God and Man through the     

joining of the two natures. This is why Nestorius 

also inaugurated a vast theological quarrel by       

preaching against the title Theotokos, claiming 

she should be called rather the Mother of Christ. 

His doctrine was challenged by Eusebius of 

Doryleum, still a layman, who posted a rebuttal 

on the doors of Hagia Sophia, charging Nestorius 

with errors. By asserting this, Nestorius implied 

that Jesus was more God than Man because by 

the will of His Divine Nature divinity and humanity 

were joined.  

 The Chalcedonian understanding of how the 

divine and human relate in Jesus Christ is that the 

humanity and divinity are exemplified as 

two natures and that the one hypostasis of 

the Logos perfectly subsists in these two            

natures. The Non-Chalcedonians hold the position 

of miaphysitism. Miaphysitism holds that in the 

one person of Jesus Christ, divinity and humanity, 

are united in one nature, the two being united 

without separation, without confusion and         

without alteration. Chalcedon clearly states that 

 

Christ has two distinct        

natures that are joined by a 

single PERSON. This means 

that He is truly God and truly 

Man and that His Divine      

Nature did/does not control 

His Human Nature. Jesus 

had/has to be truly human if 

He is the revelation of how 

humans should live in order 

to actualize their potential to 

grow in the likeness of God 

as revealed in the Person of 

Jesus.  

 Think about this. If God 

created us humans in His    

image, He also had to give us 

the potential to grow in His 

likeness. While image and 

likeness are different         

aspects of God, they are       

intrinsically joined. As we 

grow in likeness, we grow in 

our relationship to God. 
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In the last issue I related the 

action of the remembrance of 

death. In reality, the action       

of this remembrance of death 

is nothing other than God’s 

eternity, in its negative aspect, 

knocking at the door of the 

soul. It awakes man from the 

age-old sleep of sin and       

ignorance of God, but it       

cannot find rest in h him be-

fore he undergoes its refining          

action. Its effects are,         

however, very beneficial.  

 To think about death and 

what we believe about death,  

THE SPIRITUALITY OF THE CHRISTIAN EAST 

helps us to come to a deeper understanding of 

our relationship with God - it helps us place our 

trust and hope in God.  

 For example, do you really trust that God will 

not allow you to dissolve into nothingness when 

you die? Do you trust that God has a plan to help 

you come to a deeper understanding of Him and 

your relationship with Him? Is life on earth the 

only thing that you believe happens? What is 

“eternal life” all about? If there is life beyond this 

earthly grave, what is it like?  

 Unfortunately there are more questions than 

there are present answers to these questions! It is 

all a matter of TRUST IN GOD! Do you really        

believe that He has gone through all that He has, 

that is becoming a human and suffering and      

dying and rising from the dead, to tell us that 

there is nothing after this lifetime? REMEMBER, 

what we believe makes all the difference.  

 I truly believe that life goes on beyond the 

grave. I don’t quite know what that will be like, 

but I do believe and trust in God that it will only 

be for my benefit - for me to come to a deeper 

and more profound union with Him, my God! 

What do you believe? 

 I have the suspicion that if you read this, you 

will be challenged to think about what you believe 

about “life after death.” Do you believe that you 

will live on for all eternity? If not, why not? If you 

buy into the belief that life goes on beyond the 

grave, what is it supposed to be like?  
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